
This SErah is ~ a k k i .  It contains 52 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 52 
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4&+ &I G; $5 
The Imminent Happening! [I] What is the Imminent 
Happening? [2] And what can let you know what the 
Imminent happening is? [3] ThamGd and 'xd had denied 
(the happening of) the Shocking Event (the Day of 
Judgment). [41 As for Thamiid, they were destroyed by 
that (dreadful cry) which exceeded all limits. [51 And as 
for 'xd, they were destroyed by a violent windstorm [61 
that He imposed on them for seven nights and eight 
consecutive days, so you could see them thrown on the 
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ground, as if they were trunks of hollow palm-trees. [71 
So, do you see any remnant of them? [81 And Fir'aun 
(the Pharaoh) and those before him and the overthrown 
towns came up with evil. [91 And they disobeyed the 
messenger of their Lord, so He seized them with an 
extremely severe seizure. [ l o ]  When the water 
overflowed (in the Deluge of NGh =I), We let you (0 
mankind,) board the floating ship, [ l l ]  so that We make 
it for you a reminder, and so that a preserving ear may 
preserve it. [121 Then, when the Trumpet will be blown 
for the first time, [I31 and the earth and the mountains 
will be lifted and crushed into pieces with a single 
blow, [14] then on that Day the Happening will happen, 
[15] and the sky will burst apart, while it will have 
become frail on that day. [161 And the angels will be on 
its borders. And on that Day, the Throne of your Lord 
will be carried above them by eight (angels). [17] On 
that day, you will be brought forward in a way that no 
secret of yours will remain secret. [I81 Now, as for him 
who is given his book in his right hand, he will say (to 
his colleagues), "Come here, read my book. [I91 I was 
sure that I would encounter my reckoning." [201 So he 
will be in a well-pleasing life 1211 in a lofty garden, [22] 
the fruits of which will be close at hand. [231 (It will be 
said to such people,) "Eat and drink with pleasure, as a 
reward for what you did in advance during past days." 
[24] As for him who will be given his book in his left 
hand, he will say, I' Oh, would that I had not been given 
my book, [251 and I had never known what my account 
is! [261 Oh, would that it (death) had been the end of the 
matter! [271 My wealth has not been of any use to me. 
[281 My power has gone from me for good." [291 (Then it 
will be said to angels,) "Seize him, then put a collar 
around his neck, [301 then, in the blazing fire let him 
burn. [311 Thereafter, fasten him with a chain the 
measure of which is seventy hands." [32] Indeed, he did 
not believe in Almighty Allah, [331 and did not persuade 
(others) to feed the needy. [341 So, he has no friend here 
today, [351 nor any food except from that which flows 
from wounds when washing, [361 which is eaten by none 
but the sinners. [371 

I swear by what you see, 1381 and what you do not see, 
[391 it is surely the speech of a noble Messenger, (that he 
conveys from Allah). [401 and it is not the speech of a 
poet, (but) little you believe, [411 nor is it the speech of 
a soothsayer, (but) little you heed to the advice. [42] It is 



a revelation from the Lord of the worlds. [431 And had 
he forged some statements in Our name, [441 We would 
have certainly seized him by the right hand, [45] and 
then severed his life-artery, [461 so no one from you 
would have been an impediment against it. [471 And it is 
a Reminder for the God-fearing. [48] And, of course, We 
know that among you there are deniers. [491 And surely, 
it is an anguish for the disbelievers. [501 And it is surely 
an absolute truth. [51] So, pronounce the purity of the 
name of your magnificent Lord. [521 

Commentary 
This SGrah is almost wholly devoted to the subject of inevitability of 

the Resurrection, its horrors, the punishment of unbelievers and the 
reward of believers. The Day of Judgement is variously referred to in the 
Qur7Zn, and in this Siirah we encounter the following three names: ddi 
Al-Haqqah 'Imminent Happening', 4di Al-QZri'ah 'Shocking Event' and 
+I$ Al- Waqi'ah 'Happening'. 

The word c d  Al- hGqqah means an 'established fact, or inevitable 
event, reality or truth'. The word Al-haqqah also means 'Something that 
provide evidence that something is true.' It can be applied to the Day of 
Judgement in both senses of the word, because in the first sense the Day 
of Judgement itself is an established truth,  and i ts  occurrence is a 
certainty. And in the other sense the Day of Judgement will prove to the 
believers the reality of Paradise and to the unbelievers the reality of Hell. 
This name of the Day of Judgement is followed by two questions 
regarding it. The questions have been put to make the readers realise 
how horrifying the experience would be - beyond normal experience or 
even imagination. 

The word GJdi Al-QEri'ah, literally, means 'rumbling'. The Day of 
Judgement is so called because there will be rumbling sound which will 
cause agitation or terror in the hearts of people, and will dreadfully 
destroy the heavenly and earthly bodies and scatter them apart. 

The word @hi ~ t - ~ ~ h i ~ a h  is derived from tughyZn which means 'to 
exceed the limit', signifying an extremely severe punishment, that is, 'it 
would be such high pitched sound which would exceed the limit of any of 
the sounds of the mortal world, and the human heart or brain would not 
be able to bear'. When Thamiid exceeded the limit in denying the Day of 



Judgement, they were destroyed by that dreadful cry which exceeded all I 
limits. It was a combination of most high pitched sound of thunderbolt ' 

i 
together with a flash of lightning that  struck them which rent their 
hearts. 

The phrase f;.> 6 (ribin gargarin) (in verse 6) refers to a violent 
I 

windstorm which is also severely cold. 

tq w;;'; ~d (seven nights and eight consecutive days' ... 69:7). 
I 

According to some of the narratives, the punishment of windstorm started 
on Wednesday morning, and lasted till the following Wednesday evening. 
In this way, it makes up eight days and seven nights. 

The word husiiman (in verse 7) is the plural of hasim and means 
'cutting them off entirely' or 'causing them to perish completely'. 

The word 4G mu'tafikat (in verse 9) means 'adjacent to one 
another'. The towns of Sayyidna Liit =\, Sodom and Gomorrah, are so 
called because they were adjacent to each other or because when the 
punishment overtook the disbelievers and criminals overthrowing their 
towns], they were all jumbled up. 1 

d  $ d  , > I  , > ,, 
;&I j  u ,$I 2 @ lip (Then, when the Trumpet will be blown for the 

first time.. .69:13). Tirmidh? records a Hadith on the authority of SayyidnZ 
'Abdulliih Ibn 'Umar & that giir 'trumpet' is a horn- like object which will 
be blown on Doomsday. 

d  $ d / . r  

; & I j  u ('for the first time ... 69:13). It means that it will be a sudden 
and a single continuing sound that will last until all die. The texts of 
Qur'Zn and Sunnah show that the trumpet will be blown twice on the 
Day of Judgement. The first trumpet is called nafkhat-us-ga'aq 'the 
trumpet of swoon', in connection with which the Qur'Zn says: 

., , ,: ~ ; Y I ~ ; ; ~ ~ I ' & ~ ~  

And al l  those i n  t h e  heavens and  a l l  those i n  t h e  e a r t h  will 
faint.. . [39:681 

With this trumpet all angels residing in the heavens and all Jinns and 
human beings and animals residing on earth will become unconscious 

(1) Another possible meaning of mu'tafikat is 'overthrown' as mentioned by several 
exegetes. The translation in the text is based on this meaning. 

Muhammad Taqi Usmani 



- 
and fall to the ground. Whilst they are in the state of unconsciousness, 
they will die. The second trumpet is called nafihat-ul-ba'th 'trumpet of 
~esurrection'. The word ba'th means 'to rise'. With this trumpet all the 
dead will rise from death and stand up. The Qur'an describes this 
situation thus: 

, , 3 ' ~ 5 6  , ,' , , > '  , , .! @ $  
dj& rQ r"" "F cs j : \  * ,y fJ 

Thereafter, it will be blown once again, and suddenly they will 
stand up, looking around. [39:681 

In other words, then the trumpet will be blown a second time and at  
once they will be standing upright looking on. 

According to some narratives, a third 'trumpet' will also be blown 
before the two trumpets, which is referred to as nafhhat-ul-faza' ('the 
trumpet of fright or panic). By a careful analysis of all the narratives and 
texts, i t  appears  t h a t  the  f i rs t  t rumpet  in  i t s  in i t ia l  s tage  i s  
naphat-ul-faza' and in its final stage it will become sa'aq 'the trumpet of 
swoon or death1. [Ma~har~]  

* ' * ,,, , ,' ' ' ,, ' G$ +r #> s j  2,s &j (...And on that Day, the Throne of your 
Lord will be carried above them by eight [angels]. . ..69:17). In other words, 
on the day of Judgement, eight angels will bear the Throne of the 
Rahmiin above their heads. According to some of the Prophetic narratives, 
before the Judgement Day this task will be carried out by four angels. On 
the Judgement Day, four more angels will be added to carry out the task. 

As to what is the Throne of the RahmZn, what is its reality, its form 
and shape, how the angels carry it - are transcendental matters and are 
all beyond human intellect. Allah is beyond time, space and matter, and 
therefore we are not permitted to pursue these matters pertaining to Him 
to determine its exact meaning. The noble Companions, their pupils and 
the righteous elders took the attitude that they simply believed in all 
transcendental matters and never questioned about them. Whatever 
Allah means by them is the Truth. Their nature and reality are unknown. 

t&G & &,j ;$>: ., $% (On that day, you will be brought forward in 
a way that no secret of yours will remain secret ... 69:18). In other words, 
on the Day of Judgement people will be exposed - no concealed act they 
did will stay concealed. Nothing is concealed from Divine knowledge and 



sight even today. The Plain of Gathering has been particularly mentioned 
in this connection probably because the entire ground will be levelled out 
as a plain surface. There will be no caves nor mountains, no buildings nor 
houses nor barriers of any trees. These are the things behind which 
people normally hide in the mortal world. On the Day of Judgement, none 
of these things will be available and there will be no possibility of hiding. 

1ji31 ; i ~  (Come here, read my book ... 69:19). The word hE'unu, 
literally means, "come" but, idiomatically, it is used in the sense of the 
plural imperative verb khudhii "take"'. In other words, one who is given 
his record book in his right hand, he will be elated and, looking at  the 
people around him, will say 'Here, take my account book and read it!' 

, *, ' ', @ ;tc &b (My power has gone from me for good ... 69:29). The word 
sultan, literally, yields the sense of 'power or overpowering'. Therefore, a 
government or state is referred to as saltanah and a ruler is referred to as 
sultEn. In other words, when people gain power and political ascendancy 
in the world, they become proud, hold sway over other people, perpetrate 
injustices and commit atrocities. But in the Hereafter all that will vanish 
and be lost, and the unjust and proud rulers will have no army to obey or 
support them. They will be miserable and helpless creatures who will not 
be able to defend themselves. 

The word sultEn also stands for 'authority, proof or argument' in 
which case i t  would mean : 'Today I have no argument in favour of 
protecting myself against punishment'. 

:$ :jg (Seize him, then put a collar around his neck ... 69:30). This 
instruction will be given to the angels to seize the guilty one and truss 
him up by putting a collar around his neck - though, however, the 
wordings of the verse do not mention who will seize and who will truss 
him up. Narratives indicate tha t  when this order will be issued, 
everything, like submissive and obedient servants, will rush to apprehend 
him. 

:$26 \;I;) ;* && l;) (Thereafter, make him enter into a 
chain, the measure of which is seventy hands.. . .69:32). The phrase 'make 
him enter into a chain' could be interpreted metaphorically as 'bind him in 
a chain' but it could be taken in its primary sense, that is, to pierce the 
chain through one side of the body, so that it could come out from the 



other side of it like a string is passed through a pearl or the bead of a 
rosary. Traditional narratives seem to support the primary sense. 
[ ~ a ~ h a g l  

> $;d$ '+ @ igi 3 3 (So, he has no friend here today, 
I -' 

nor any food except from tha t  which flows from wounds when 
washing.. .69:35-361. The word hamim means 'a sincere or bosom friend'. 
The word ghislin with 'gh' bearing the kasrah [= il refers to the water 
with which the pus and blood of the wounds of the inmates of Hell will be 
washed. The verses signify that on the Day of Resurrection he will have 
no friend that will support him or save him from punishment, nor will he 
have anything to eat except the filthy water with which pus exuding from 
the wound of the inmates of Hell might have been washed. The words 
'nor any food' mean that they will not have any delectable food to eat. 
This statement does not negate things like ghislin which are distasteful 
and reprehensible. Therefore, it does not contradict another verse which 
states that the inmates of Hell will eat zaqqiim. 

,,, ,J ' 8 ,  / , J  ,' # >'-,, 

djp+; Y Lj .a,& Cd + 1 % (I swear by what you see, and what you do 
not see .... 69:38-39). This comprehends the entire body of creation. Some 
say 'what you do not see' refers to the Being of Allah Ta'ZlZ and His 
attributes. Others say 'what you see' refers to things of the mortal world, 
and 'what you do not see,' refers to things of the Hereafter. [Ma~hagl And 
Allah, the Pure and Exalted, Knows best! 

And had he forged some statements in Our name, We would 
have certainly seized him by the right hand, and then severed 
his life-artery,. . . (69:44-46) 

The word taqawwul means 'to forge, fabricate or concoct' and the 
word watin refers to 'aorta or life-artery'. This is the main artery that 
carries blood from the heart to other parts of the body. Once this artery is 
cut off, death occurs instantly. 

The foregoing verses refute the  outrageous thoughts of the 
disbelievers. They used to accuse the Prophet of being a poet and a 
soothsayer. They said that the Qur'Zin was the word of a poet or the word 
of a soothsayer. The Qur'Zn denounces their argument - it is not the word 
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of a poet nor the word of a soothsayer; it is a revelation from Allah to His 
Messenger. In other words, in verses [37-381 it was claimed that all visible 
and invisible things prove that the Prophet $&$ is Allah's true Messenger 
and that the Qur'Zn is Allah's revealed Word and not the imaginary flight 
of a poet's mind or the wild conjectures of a diviner. In this and the 
preceding three verses another invincible argument is given in support of 
his claim. The argument is to the effect that if the Prophet $& had been a 
forger of lies against Allah, Allah's strong hand would have seized him by 
the throat and cut off his life-artery and he would have certainly met 
with a violent death. The invincible argument is put forward in a strong 
language - assuming the impossible - to make the ignorant realise the 
worst-case scenario. The expression 'right hand' is used probably because 
when a convicted criminal is to be executed, the executioner stands in 
front facing the condemned person. The executioner's left hand faces the 
guilty person's right hand. The executioner holds the condemned person 
with his left hand and attacks him with his right hand. 

A Cautionary Note 
This verse refers to a theoretical situation relating to the Apostle of 

Allah in particular that lest, God forbid, if he were to concoct a word 
and impute it to Allah, this is the way he would have been dealt with. A 
hypothetical situation is a possible situation, not an actual situation. Thus 
this does not necessarily set down a universal principle that any and 
every impostor, who lays claim to prophethood, would be destroyed as a 
matter of general rule. History records that many impostors laid claim to 
prophethood, but no such destructive punishment was ever imposed on 
them. 

@I 45 iJ;i4 . $ , 'So, pronounce the purity of the name of your 
magnificent Lord. [69:5211. I t  was shown in the preceding verses that  
Allah's Messenger never speak from his own whims and fancies. He only 
conveys pure revelation revealed to him by Allah. The Divine Word is a 
reminder and an admonition for the God-conscious people. Allah knows 
that despite knowing the absolutely incontestable truth many people will 
continue to reject it. Consequently, it will be a source of eternal remorse, 
disappointment and punishment in the Hereafter for the disbelievers. In 
the end, Allah says: 

$1 3 'And it is surely an absolute truth. [69:5111. In other words, 



the Qur'an is undeniably the Truth of Certainty. There is no room for any 
doubt or suspicion in it. 

Finally, Allah addresses the Prophet to say: 
9 b  =*,: 

;J y ; p 'SO, pronounce the purity of the  name of your 
magnificent Lord.' C69:521. This signifies that the Prophet should not 
pay any heed to the criticisms of the obdurate disbelievers nor should he  
feel distressed. He should rather pronounce the purity of Allah's name. 
This will relieve his distress and grief. On another occasion, the Qur'an 
says: 

> # / , , > '  ' / ## ,,, 2 3; Xi && y d$x & 2 ; ~  & A\ 'And We know 
, ,. 

that your heart feels distressed for what they say. [15:97]. So, proclaim the 
purity, and glory of your Lord and be among those who prostrate. [9811 

The Prophet #$ is advised not to pay any attention to the disbelievers 
talking nonsense. The best remedy for his distress and grief is to glorify 
Allah, praise Him and prostrate before Him. 

AbE DZwEd records a narration from SayyidnZ 'Uqbah bin Amir 
~ u h a n ?  & that when the verse. #I $5 iJ;& 4 'So, pronounce the 
purity of the name of your magnificent ~ o r d :  1521' was revealed, the  
Prophet $& instructed this tasb* to be reserved for the posture of r-ukii' 
and when the verse 4; PI 6 'Pronounce the purity of the name of 
your most Exalted Lord. [87:111 was revealed, he instructed this tasbTh to 
be reserved for the posture of sajdah. Therefore, by common consent of 
the Ummah these tasbihat are recited in rukii' and sajdah respectively. 
According to overwhelming majority, i t  is Sunnah to recite them and 
repeat them thrice. Some scholars say it is obligatory. 

Alhamdulillah 
The Commentary on 

STirah Al-Ijiiqqah 
Ends here 



(The Stairways) 
This Stirah is MakkI. It contains 44 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 44 
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A demanding person has asked for the punishment that 
is going to befall [ l l  the disbelievers, for which there is 
no one to avert [21 from Allah, the Lord of the stairways 
[31 to whom ascend the angels and the Spirit, in a day 
the length of which is fifty thousand years. [41 So, 
observe patience, a good patience. [5] They see it far off. 
161 and We see it near. [7] (This punishment will befall) 
on the Day when the sky will be like dregs of oil, [81 and 
the mountains will be like dyed wool, [9] and no friend 
will ask about any friend, [ l o ]  (though) they will be 
made to see each other. A guilty person will desire that 
he may ransom himself from the torment of that day 
even by his sons, [ l l ]  and his wife and his brother, [I21 
and his kindred that sheltered him, [I31 and all those on 
earth, then he may redeem himself. [I41 By no means! It 
is the flaming fire [I51 that will pull out the skin of the 
scalp. [I61 It will call him who had turned his back and 
fled away (from the Truth,) [I71 and accumulated 



- 

(wealth) and hoarded (it). [I81 

Indeed man is created weak in courage, [I91 very upset 
when touched by evil, [201 and very niggard when visited 
by good (fortune), [21] except the performers of SalEh, 
[22] who are regular in their Saliih, [231 and those in 
whose riches there is a specified right [24] for the one 
who asks and the one who is deprived, [25] and those 
who believe in the Day of Judgment as true, [26] and 
those who are fearful of the torment of their Lord - [271- 
Indeed the torment of their Lord is not something to be 
fearless from. [281 and those who guard their private 
parts ,  [291 except from thei r  wives and those 
(slave-girls) owned by their hands, because they are not 
to be blamed, [301 but the one who seeks (sexual 
gratification) beyond that, then such people are the 
transgressors, [311 and those who are careful about 
their trusts and covenants, [321 and those who are 
upright in their testimonies, [331 and those who take 
due care of their saliih. [341 Those will be honored in 
gardens (of Jannah). [351 

So what has happened to those who disbelieve that 
they are rushing towards you [361 from the right and 
from the left, in groups? [371 Does every one of them 
aspire to be admitted to the garden of bliss? * [38] By no 
means! We have created them from what they know. 
[39]** So, I swear by the Lord of the points of sunrise 
and those of sunset, We are powerful [401 to bring those 
better than them in their place, and We are not to be 
frustrated. [41] So, leave them involved in pastime and 
play until they encounter their Day which they are 
promised, [421-- the Day they will come out of the 
graves quickly, as if they were rushing toward idols, [43] 
with their eyes downcast, enveloped by ignominy. That 
is the Day which they were being promised. [44] 

*. The disbelievers used to come to the Holy Prophet in groups mocking at  the 
Muslims, and denying the Islamic beliefs, including Resurrection. But a t  the 
same time, they used to claim, in ironical style, that  they would enter the 
Paradise, and enjoy its bliss. This verse refers to this attitude of the disbelievers. 

**. Since their pretended aspiration to enter Paradise was merely a mockery, and in 
fact they intended to deny Resurrection, their denial is refuted in this verse by 
saying that admittedly Allah has created them from a lifeless drop of semen, as 
they knew it well, and a drop of semen is more difficult to be transformed into a 
perfect human being. If Allah has power to make i t  a living man, how easy i t  is for 
Him to give life to a dead body! Still, they do not believe in Resurrection. Then, 
how can they enter Paradise? (Muhammad Taqi Usmani) 



szrah Al-Ma65rij : 70 : 1 - 44 
577 

Commentary 
kl.2 jc (A demanding person has asked for the punishment that is 

going to befall .... 70:l). The Arabic word suwZllsu'Z1 means to 'ask a 

question'. The word is used in more than one sense: [ l l  It could mean to 
inquire about something. In this sense, the Arabic word is followed by the 
preposition "an' [about]; and [2] I t  is used in the sense of 'request'. In 
this sense, the word is followed by the preposition 'bi' [for] as in this 
instance. 

~asa'T transmits a narration from SayyidnZ Ibn 'Abbas & that this 
demanding person was Nadr Ibn HZrith. In rejecting the Qur'Zn and the 
prophet g, he daringly demanded: 

'0 Allah, if this be indeed the truth [revealed] from You, then, 
rain down upon us stones from the heavens, or bring upon us a 
painful punishment. [8:321 

The result of this demand was that Nadr Ibn HZrith was killed by 
Muslims in the Battle of Badr. (Ma~har;, citing the narration of Ibn Abi Hatim). 

The Qur'Zn, further setting down the factual position of the demanded 
punishment, says that  the punishment is inevitable and will most 
certainly occur in this world or in the Hereafter or in both the worlds. It 
cannot be averted. The impending punishment is from Allah, the Lord of 
the stairways. The last statement is also the proof of the preceding 
statement, in that  the punishment is from the Lord of the Ascending 
Steps. It is not possible for anyone to avert it. 

The word mazrij is the plural of mi'rEj or mi'raj. It means a 'ladder or 
a staircase, having steps for reaching high places. The Divine attribute 
given in this verse as 'dhT1-rna7h-G' [Lord of the stairways] means that He 
is the Lord of high degrees. This is the interpretation given by Sa'ld Ibn 
Jubair &. SayyidnZ Ibn Mas'iid & says that these stairways or higher 
rungs are seven heavens one above another, and 'dh:l-rnazry' means 
'dhis-samZwZtt, that is to say, mZlik-us-samZwEt [Lord of the heavens]. 

&j)lj *I i3 (to whom ascend the angels and the Spirit ... 70:4). In 
other words, the angels and Jibra'a ascend these levels which are 
one on top of the other. Although the word 'angels' include 'Jibra'il a\', 



his name is singled out specifically on account of his special honour. 
, ,, /& a\ *, > .  

I . .  J , tu-cz!( in a day the length of which is fifty 
thousand years.. . . .70:4). This statement, grammatically, is connected to 
an understood verb, which is yaqacu [will occur]. The sense is that the 
inevitable punishment mentioned earlier will occur on a day the measure 
of which is fifty thousand years. SayyidnZ Abii Sa'id Khudri & narrates 
that the blessed Companions asked the Holy Prophet $& about the length 
of the day that measures fifty thousand years. He replied: "I swear by the 
Being in Whose control is my life! The day for the believers will be lighter 
and less than the time during which they would perform an obligatory 
GalZh." (Transmitted by Alpnad, Abii YalZ, Ibn HibbZn, Baihaqi through a '&sun' 

chain of narrators - Mazhan) 

And the following Hadlth is reported from Sayyidnii Abii Hurairah 
&. 

"The time on this day for the believers will be like that between 
'asr and mughrib". (This HadTth is reported both in marw and 
mauqZf ways, that is, in some versions, this is the statement of 
Abii Hurairah & himself, while in others it is attributed by 
him to the Holy Prophet $&.I 

These a h a i t h  indicate that the length of fifty thousand years is a 
'relative term'. In relation to unbelievers the day would be as long as five 
thousand years, and in relation to the believers it would be as short as the 
time between ' a ~ r  and maghrib or even shorter. 

The Length of the Day of Judgement - A thousand years or Fifty 
Thousand Years? An Analysis 

According to the above verse, the measure of the Day of Judgement is 
fifty thousand years but, according to the following verse of Siirah 
As-Sajdah, the length of the day is mentioned as one thousand years: 

He manages (every) matter from the sky to the earth, then it 
(every matter) will ascend to Him in a day the measure of 



which is a thousand years according to the way you count. [32:51 

Apparently, there seems to be a discrepancy between the two verses. 
The narratives cited earlier resolve this apparent contradiction. Length 
and shortness of time are relative concepts. It will be different according 
to different groups and their varying conditions. Relative to the entire 
body of die-hard unbelievers, it will measure fifty thousand years, and 
relative to the entire body of righteous believers, the day will be made so 
easy that it will seem easier than a person performing salEh in this world. 
In between the two bodies of believers and unbelievers are there may be 
some groups of unbelievers for whom the day will seem to be one 
thousand years. It is also relative to varying psychological conditions that 
a person might be experiencing. If a person is feeling upset or is 
experiencing excruciating pain, time will hardly seem to move for him. An 
hour sometimes seems like more than a day or even more than a week. 
When a person, on the other hand, is in comfort and peace, the longest 
time will seem the shortest. 

Mazhari has interpreted verse [5] of Siirah As-Sajdah differently. He 
says that the day of a thousand years mentioned here refers to one of the 
days of the phenomenal world. Jibra'il and other angels with him 
descend from the heavens to the earth and then ascend from the earth to 
the heavens. This is such a long journey that if man were to undertake it, 
it would take him a thousand years. Authentic ahadith report that the 
journey from heavens to earth takes five hundred years and the journey 
back from earth to the heaven takes another five hundred years, totalling 
a thousand years according to human travelling. Assuming man were to 
conquer this distance, a return journey would take him a thousand years 
between heavens and earth and back, although the angels cover this 
distance in a very short time. In short, verse [5] of SGrah As-Sajdah 
refers to a day of the phenomenal world while the verse of Siirah 
Al-Ma'Erij refers to the Day of Judgement which will be very much longer 
than the days of this world, the length and shortness of which will be 
experienced differently by different people according to their conditions. 
And Allah, the Pure and Exalted, knows best! 

c " & ' a  ,, ,',,,,,,@ . >j .I-L.l?Gj,J. v'! (They see it far off, and We see it near .... 70%-7). In 
this context, the expressions 'far off and 'near' do not refer to time or 
space, but 'far off in terms of possibility and occurrence. The verse 



purports to describe that the pagans see the occurrence of Resurrection as 
impossible, and Allah sees its occurrence not only possible, but a certain 
reality. 

> 3:> 3 s ,3 

,++,pi .L& *+ & gj (and no friend will ask about any friend, 
(though) they will be made to see each other .... 70:10,11). The word hamim 
means a 'sincere friend'. The context describes the horrors of the Day of 
Resurrection. On that Day, no bosom friend will inquire about his friend - 
let alone helping him. This is not because they will not be able to see each 
other. The Divine power, in fact, will make them see each other. Every 
person will be in a state of 'each for himself. No person will be able to pay 
heed to the comfort or discomfort, pleasure or pain of others. 

,5 l, s, 

is$ .$ &! ,! (By no means! It is the flaming fire, that will pull 
out the skin of the scalp ... 70:15,16). The pronoun of innaha (it) refers to 
'Fire' and the word lazE means 'the flaming fire'. The word shawa is the 
plural of shawah and it refers to 'the scalp or the skin of the human head, 
and also the skin of the hands and the legs'. The verse describes that the 
Fire of Hell would be a raging blaze that will pull out the skin of the 
scalp. 

,':. ', , , A,,, ,,,, . , .,,, 
;55-,L ~3 .J jj3A ;r. I~ .L ;  (It will call him who had turned his back and 

fled away (from the truth.) and accumulated (wealth) and hoarded 
(it) .... 70:17,18). The phrase 'accumulated wealth' signifies 'wealth 
accumulated by unlawful means' and the phrase 'hoarded it' signifies 'not 
fulfilling the pecuniary obligations as imposed by the Shari'ah', as is 
confirmed by authentic ahadah. 

G$ $- L ~ Y I  51 (Indeed man is created weak in courage.. .70:19). The 
halii', literally, means 'one who is greedy, impatient, lacking courage'. 
SayyidnE Ibn 'Abbiis & says that the word halii' in the verse refers to a 
'person who is greedy about unlawful wealth'. SayyidnZ Sa'id Ibn Jubair 
& says that the word refers to a 'miserly person'. Muqatil says that it 
refers to a 'person who is impatient and miserly'. All meanings attached 
assigned to this word are near-synonyms. The word halu' comprehends 
all these meanings. The verses that follow elaborate on the meaning of 
this word. In the meantime a doubt might arise here which needs to be 
disposed of. If i t  is objected that, according to this verse of the Holy 
Qur'En, man is created weak in courage, in other words, it is man's nature 
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or his natural weakness, to be impatient, greedy and miserly - then it is 
not his fault, and why is he declared 'guilty'? This doubt may be allayed 
thus: Allah has created human nature such that  i t  has the innate 
~apacity to do good as well as evil. He has endowed him with intellect and 
intelligence. He has raised His Prophets with His Message and sent down 
His Books clearly stating the consequences of every action chosen by his 
free will. He has the right to choose between good and bad. Man, in this 
sense, will be declared 'guilty', and consequently punished on account of 
freely choosing to do the wrong deed, not on account of his inborn 
capacity. This interpretation is confirmed by the following verses that 
speak only of actions of choice. 

',', ,,,, , G ,  , * > , , a *  

&I o, I;!; . bj3$l I ~ I  (very upset when touched by evil, and 
very niggard when visited by good (fortune) ... 70:20-21). This verse 
describes the fickle nature of man. When bad things happen to him he 
becomes desperate and upset, and loses patience. When good things come 
to him, such as wealth and comfort, he becomes begrudging and miserly 
in spending his wealth for good causes. 'Impatience', in this context, 
signifies 'that which is outside the limits of Shari'ah'. 'Niggard', in this 
context, signifies 'failing to fulfill pecuniary obligations imposed by the 
Sharl'ah' as explained previously. The verses that  follow make an 
exception of the righteous believers to the characteristics of the general 

,,*, 9' 

body of human beings. This exception starts from & d l  $1 (except the 
performers of saliih.. .70:22) and ends at  ;I$.$; &%= ;li (regular in their 
saliih .... 70:23) 

The first exception is expressed with the words 'the performers of 
saliih' [22]. Obviously, it means the believers, but referring to them as 
'performers of saliih' indicates that 'salGh' is the greatest sign and the 
essential characteristic of a believer. In fact, the only people worthy of the 
name 'believers' are 'the performers of saliih'. The following verses 
describe the qualities of the performers of saliih. 

,' / , .a '  

&% $ (who are regular in their galiih ... 70:23). This 
means t h a t  t he  ent i re  saliih needs to be performed with due 
concentration. Imam Baghaw?, on the basis of his own chain of narrators, 
transmits a narration on the authority of Abiil-Khair that they asked 
SayyidnZ 'Uqbah Ibn 'xmir & about the meaning of this verse (23) 

whether it implies that they perform their saliih constantly and always 
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without any break or non-stop, he replied that is not its meaning. I t  
means they, from the outset to the end, perform it with due concentration 
- without an intentional deviation This is similar to the verse 2 of Siirah 
Mu'rniniin: 

, >  / > . &  ;&L +fG &.A &I 

'who are concentrative in their +al& [23:211 

Thus Verse 23 describes the quality of Khushu' ('humbleness) while 
Verse 34 &% ;ii 3 $1; (and those who take due care of their 
+alZih) speaks of those who regularly offer it on its due time and take 
care of its general etiquette. Thus i t  may not be surmised that  the 
subject-matter has been repeated. The qualities of the righteous believers 
given in forthcoming verses are almost the same as those given in Siirah 
Al- Mu'rniniin. 

Rates of ZakZh are Specified by Allah 
* '.s d 8 ?;L. j- 419i ;i;! ~ $ 1 ;  (and those in whose riches there is a specified 

right.. .70:24). This verse shows that the quantifications of ZakZih have 
been fixed by Allah. The details are recorded in authentic ahadith. These 
quantifications, whether relating to the ni+iib (the minimum limit on 
which ZakEh is payable) or to the rate of payment, being fixed by Allah 
Ta'dZ cannot be changed by anyone at  any time. 

jjul 2;; &I $ (bu t  t h e  one who seeks [sexual 
gratification] beyond that, then such people are the transgressors.. .70:31). 
The preceding verse permitted to have sex with their wives and with 
slave-girls who are lawfully in their possession. The current verse 
prohibits sexual gratification beyond this limit. This verse also excludes 
women who, according to Sharl'ah, fall within the prohibited degree. 
Similarly, Mut'ah (hiring a woman for a temporary period for the purpose 
of enjoying sex with her) is not a marriage according to Sharl'ah, 
therefore, it is also included in the meaning of this verse. 

Masturbation is Forbidden 
According to most jurists, masturbation falls under the generality of 

verse [31], hence forbidden. Ibn Juraij says that he asked SayyidnZ 'At3 
& about i t  and the latter replied that  i t  is makriih (reprehensible), 
adding that he heard that on the Plain of Hashr some people will come 
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whose hands will be pregnant. He feels these will be the people who used 
to their sexual lust with their hands. SayyidnZ Sacid Ibn Jubair 
@ says that  Allah punished a nation who used to fondle with their 
private parts with their hands. A Hadith reports that the Messenger of 
Allah $& has said: 

o - k & > d A  

"Cursed is he who marries his hand." 

The chain of authorities of this Hadith is weak. [Maqharil. 

Rights of Allah and Rights of Human beings both are included in 
Trust Obligations 

>,. > ' > >  / > . a ,  52) &-p, &Y p ;.:+Ij (and those who are careful about their trusts 
and covenants ... 70:32). The word am%Gt is the plural of amanah 'trust 
and covenant' as in: 

,> ,4,: ,/ , J ,,>, ,L a >! +YI 1,>9 &,& A\ 
'Surely, Allah commands you to fulfill trust obligations towards 
those entitled to them. [4:5811 

The use of plural number indicates that amZnah does not only refer to 
'that which people might deposit with a trustee for safe-keeping' but it 
also refers to 'all obligatory rights that are necessary to fulfill'. Breach of 
trusts and covenants is dishonesty. Trust obligations include all Divine 
rights, such as gallih, giyam, hajj and ZakZh, as well as all human rights, 
such as rights that Allah has imposed between human beings, or human 
beings themselves might have entered into binding contracts and 
covenants. Fulfilment of them is obligatory. Failure to comply with their 
terms and conditions would amount to breach, or dishonesty. [Mazhari, 

condensed]. 

> >  ,> 0 ,  ;AG && 13 & J l j  (...and those who are upright in their testimonies, 
[70:33It. The word shah7idZt is the plural of shahEdah. The use of plural 
number in this verse too indicates that  there are many types and 
categories of 'testimony', and i t  is necessary to stand firm by one's 
testimony of any type. This includes testifying to the faith of Islam, 
Divine existence and His Oneness, and testifying tha t  Sayyidnii 
Muhammad $$ is His Final Messenger. It is obligatory to testify to the 
crescent of Ramadan, if one has seen it. Giving a true and accurate 



account of Sharpah matters as expert witness, and in all judicial hearings 
is also implied. Everyone is duty-bound to offer the testimony when 
summoned. I t  is prohibited to add or omit any part thereof. According to 
this verse, it is obligatory to bear testimony, to be upright in it and stand 
firm by it. 

Alhamdulillah 
The Commentary on 

SZrah Al-Ma'Zrij 
Ends here 



(Noah) 
This Siirah is ~akk; .  It contains 28 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 28 



We sent Niih to his people saying (to him), 'Warn your 
people before a painful punishment comes to them!' [I] 
He said, "0 my people, I am a plain Warner for you [21 to 
say that you must worship Allah, and fear Him, and obey 
me, [3] and Allah will forgive you your sins, and will 
defer you to an appointed term. Indeed when Allah's term 
comes, it is not deferred, if you only know!" [4] He said, 
"My Lord, I have called my people night and day, [51 but 
my call did not cause them to progress but in running 
away. [61 And whenever I called them, so that You forgive 
them, they put their fingers into their ears, and wrapped 
their clothes around themselves, and grew obstinate, and 
waxed proud in extreme arrogance. [71 Then I called them 
loudly, [81 then I spoke to them in public and spoke to 
them in private. [91 So I said, "Pray to your Lord for your 
forgiveness, Indeed He is Very-Forgiving, [lo] and (if you 
do SO,) He will cause the heavens to rain upon you in 
abundance, [ I l l  and will help you with riches and sons, 
and will cause gardens to grow for you, and cause rivers 
to flow for you. [I21 What has happened to you that you 
do not appreciate Majesty of Allah, [I31 while He has 
created you in different phases? [I41 Did you not see how 



- 
Allah has created seven heavens one upon another, [15] 
and has made the moon a light therein, and made the sun 
a lamp? [I61 And Allah has caused you to grow out of the 
earth a perfect growth, [I71 then He will send you back 
into it, and will bring you forth once again. [I81 And 
Allah has made the earth a spread for you, [I91 so that 
you may go about its broad ways." [201 

And said Niih, "My Lord, they disobeyed me, and followed 
him whose wealth and children added nothing to him but 
loss, [211 and they devised an enormous plan, [221 and 
said, "Never forsake your gods, and never forsake Wadd, 
nor Suwa', nor yaghiith and Ya'iiq and Nasr. [231 And they 
have led many astray. And (0 my Lord,) let not the 
wrongdoers progress in anything but deviation from the 
right path." 1241 Because of their sins, they were drowned, 
and then admitted into the Fire. So they found no helpers 
for them besides Allah. [25] And said NTih, "My Lord, do 
not leave on earth even a single inhabitant from the 
disbelievers (surviving).  [26] If  You leave them 
(surviving), they will lead Your slaves astray, and will 
beget none but a sinful disbeliever. [27] My Lord, grant 
pardon to me, and to my parents, and to everyone who 
enters my home as a believer, and to all the believing 
men and believing women, and do not increase the 
wrongdoers but in ruin. [28] 

Commentary 
" A d  9 " 

$3; &% (and Allah will forgive you your sins,-- 71:4). The 
particle m h  is often used to indicate division into parts, that is, to refer to 
only a part of an amount, group or number. If it is taken in that sense 
here, it would signify that by embracing the faith only those sins would 
be forgiven which pertains to the Divine rights because violation of 
human rights would be forgiven only when the believer fulfills the 
human rights which he has violated [such as pecuniary obligations] and 
if they cannot be fulfilled [such as hurting somebody physically or 
verbally], then the person who has been so hurt must first be requested to 
forgive. The hadlth which reports that by embracing the faith all sins are 
forgiven must be understood in the light of the foregoing explanation. In 
other words, the hadith has the same conditions attached to it as the 
verse under comment, that is, violation of the rights of the human beings 
is not forgiven except upon fulfillment of those rights or seeking 
forgiveness from the victims of that violation. Other scholars of TafsTr 



- - 

interpret the particle min as za'idah, (having no meaning, and added 
only because of usage). In this way, i t  signifies that all their sins would be 
forgiven. However, on the basis of other texts, this general expression is 
subject to the conditions mentioned above. 

, J ,  @ 'J, 

$ pi J! (and will defer you to an appointed term.- 714) .  

The word ajal means 'term' or 'period' and the word musammG means 
'appointed'. The verse purports to say that if they embrace the faith, Allah 
will defer them until a specified time and will not destroy them before 
their appointed time in this world. On the other hand, if they do not 
embrace the faith, it is likely that they might be punished and destroyed 
before their appointed term. In other words, when the Divine decree of 
punishment is in active operation, it cannot be deferred. This indicates 
that at times the appointed term or life span has a condition attached to it. 
If a particular person fulfills the attached condition, his life span, for 
instance, will be eighty years; and if he did not fulfill the condition, he 
will meet his death at  the age of seventy years. If a person is ungrateful 
to Allah, his life span will decrease; and if he is grateful to Him, his life 
span will increase. Authentic ahadlth report that maintaining family ties 
and obedience to parents increase the life span. In short, the verse is proof 
of the fact that obedience to Allah, righteousness and maintaining the 
family ties truly increase the life span of a person. 

Fluctuation in Man's Life Span 
Mazhari explains in his commentary that there are two categories of 

Predestination. One of them is termed t aqd i r  m u b r a m  'Final and 
Definitive Destiny' and the other is termed taqdir mu'allaq 'Conditional 
Destiny'. The former is defined as the decisive and unalterable Destiny 
that is never changed; and the latter is defined as the Decree to which is 
attached a condition. I t  would be recorded in the Preserved Tablet as 
conditional statements thus: If a person obeys Allah, then his life span 
will be extended to, for example, seventy years. 'If he disobeys Him, then 
he will die a t  the age of fifty years.' The latter category is alterable. The 
Qur'Zn mentions both the types of Destiny thus: 

Allah wipes off what He wills and affirms (what He wills). And 
with Him is the Mother Book. [13:39] 



The term 'Mother Book' refers to that Book in which is recorded the 
'Final Destiny' and Allah is fully aware of whether or not the condition 
that is recorded in 'Conditional Destiny' will be fulfilled. The 'Final 
Destiny1 is the exclusive domain of Divine knowledge. Recorded there are 
the decisions, and commands that issue forth as the final outcome after 
the conditions of deeds have been fulfilled or supplication has been 
answered. Therefore, that is totally free of obliteration and assertion and 

and deletion. 

SayyidnZ SalmZn al-FZrisi & has reported Allah's Messenger as 

saying: 

"Nothing but supplication averts the decree, and nothing but 
good treatment of parents increases life span." [Transmitted by 
Tirmidhi, as quoted by Mazhar?] 

The word al-birr means 'to treat parents kindly'. The purport of the 
hadith is to show that on account of these deeds the 'Conditional Destiny' 
can be changed. In short, the verse under comment says: $ &i (and 
will defer you to an appointed term ... 71:4). 

The deferment is contingent upon embracing the faith. This describes 
the 'Conditional Destiny' about their life span, the knowledge of which 
probably was given to Niih @&\. As a result, he explained to his people 
that they are given respite till their full term during which, if they 
embraced the faith, Allah will not destroy them by worldly punishment. If 
they failed to embrace the faith, Allah will destroy them in this world 
before their appointed term. In addition, they will suffer eternal perdition 
of the Hereafter. It further shows that death is inevitable when the time 
specified by Allah in the final destiny arrives, even if they embrace the 
faith. Death in any case is inescapable. Allah has, in His consummate 
wisdom, not made this world immortal. It must, of necessity, perish. Faith 
and obedience, on the one hand, and infidelity and sinning, on the other, 
do not make any difference. The fragment of the verse that reads: 

* ' I  * ,  

> J ~ Y  41 $if! (Indeed when Allah's term comes, it is not deferred- 
71:4) refers to this immutable destiny. 

Sayyidnii Ibn 'AbbZs & reports that Niih was commissioned as a 



Prophet at  the age of forty years and, according to the explicit text of the 
Qur'iin, he lived for nine hundred and fifty years. During this long life, 
he neither gave up his attempt at reform nor did he lose hope. His nation 
persecuted him but he exercised patience. 

On the authority of Dahhiik's & narration, Ibn 'Abbas & reports 
that NGh's a\ people would beat him up until he falls. They would then 
wrap him up in a blanket and put him into a house, thinking that he was 
dead. When he comes to his senses the next day, he would call them 
towards Allah and preach to them. Muhammad Ibn Ishiiq narrates from 
'Ubaid Ibn 'Arnr Laithi that according to a report he has received, when 
his nation would throttle him, he would fall fainted and when he 
recovered from his fainting, he would pray for them, thus: 

3 2 ~ - . L  $1 &pljrtl ;J 

"8 Allah, forgive my people because they do not know." 

When the first generation of Niih -1 failed him, he still held out 
hope that their children might embrace the faith, but that generation too 
passed away without faith. Expecting that the third generation might 
embrace the faith, he continued with his arduous task of preaching the 
truth, but that generation too frustrated him. Miraculously, Prophet NGh 
@\ was granted a long life [950 years] but the different generations of 
his people did not have such long lives. 

Prophet NGh -1 preached to his people day and night and spoke to 
them in public and in private, individually and collectively. He reminded 
them of the great favours and gifts that Allah had bestowed upon them, 
and the great blessings that await them in Paradise if they chose the path 
of rectitude. He also preached to them that if they embraced the faith and 
acted righteously, the doors of comfort, prosperity, welfare and well-being 
will open up for them in this world as well. He drew their attention to the 
manifestation of Allah's perfect power. But they did not pay heed. On the 
other hand, Allah informed Prophet NGh -1 through revelation that 
none of his people were going to embrace the faith except for those who 
have already done so, describing it thus: 

I > 0 , '  a >\.li>$i.L>>&.,J'&! 
'And it was revealed to Niih that none of your people would ever 



believe except those who have already believed- [11:36]1 

He warned them of the evil consequences of rejection of the ~ i ~ i ~ ~  
Message. But all his preaching and warning, his sympathy with and 
solicitude for, their well-being only met with ridicule, opposition and 
abuse; and instead of following one whose heart was full of love for them, 
they chose to follow those leaders who led them to destruction. Prophet 
fib's @\ exhortations and preaching of a whole lifetime proved a voice 
in the wilderness, generation after generation passed away, every coming 
generation proved to be worse and more wicked than the previous 
generation. So, he prayed to Allah to ruin and destroy the enemies of the 
Truth. As a result, the prayer was answered and the entire nation was 
drowned and destroyed except for the believers who were asked to embark 
upon the ark. Prophet N ih  invited them to believe in, and pray to 
Allah, to seek His pardon for their past sins and explained to them the 
worldly advantage of this: 

(and He will cause the heavens to rain upon you in abundance, 
and will help you with riches and sons, . . . . .71:11-12) 

Most scholars have deduced from this verse that, by repenting and 
asking for pardon of sins, Allah sends down rain in abundance according 
to the need of time; no famine occurs; and through the blessings of 
praying for pardon of sins, Allah will reinforce people with more wealth 
and children. Occasionally, the consummate wisdom of Allah [which is 
unfathomable] wills the contrary situation. Generally, however, the 
Divine custom with people is to alleviate calamities if they repent, pray for 
pardon and give up sins. Versions of ahadcth confirm this. 

(Did you not see how Allah has created seven heavens one upon 
another, and has made the moon a light therein? . . . .71:15-16) 

These verses are adduced as proof positive of Divine Oneness and His 
power. He has created seven heavens, one on top of the other, and placed 
the moon as a light in them. The prepositional phrase in the verse 
apparently indicates that the moon is placed in the body of the heavens. 
The subject is fully discussed in S i r ah  Al-Furqan under the following 
verse: 
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Glorious is the One who made stellar formations in the sky and 
placed therein a lamp (sun) and a bright moon. [25:611 

Complaining about his people, Prophet N$ said: 

\:e \$ \is; (and they devised an enormous plan .... 71:22). In other 
words, they hatched a mighty plot. They rejected the message and 
persecuted Prophet NGh a\. In addition, they let loose hooligans and 
hoodlums on him. They agreed that they will not abandon their gods, 
especially the five major idols whose names appear in the following verse: 

#,', .,>,, , ,*, -0  + ,> ' 0  6, 3 ~ "  ' 
I+ 3 J-, t.'& YJ bly Y j  12, ;)>k Y (and never forsake Wadd, nor SuwE', 

nor yaghiith and Ya'iiq and Nasr.. . ..71:23). Imam Baghawi reports that 
these five were in fact righteous servants Allah who lived in the 
intervening period between Prophets 'Adam and NEh r X J l  W. There 
were many people who held them in high regard and followed their 
footsteps. Even after their death, they followed their footsteps and 
complied with Divine injunctions. A while later, Satan misled them. He 
put it to them that if they make pictures of their righteous elders and 
place them in front, their worship would be perfect and they would attain 
the quality of humility and humbleness. Those people fell into the Satanic 
trap and carved statues of them and placed them in their temples. When 
they saw the statues of their elders, their memories were refreshed and 
experienced a special feeling. That generation gradually died and a new 
generation came up. Satan played another trick with them. He imparted 
to them that the object of worship of their elders were statues and idols. 
They fell for this trick and worshipped them. This is the beginning of 
idol-worship or idolatry. People of Prophet NEh gradually got steeped 
in idolatry. They had many idols, the five mentioned in the verse under 
comment being the most popular because of the deep love they had for 
them. 

I ,  3 

Y b  Y! d l  ?j Y; (...let not the wrongdoers progress in anything but 
deviation from the right path ..... 71:24). This is the supplication of Prophet 
N i h  @\ against his people. It may not be surmised that the duty and 
obligation of a Prophetic office is to guide the people, but here Prophet 

Nih is praying for increase in his people's misguidance. Prophet Ntih 
a\ did not invoke this curse out of despair or impatience. In fact, he 
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invoked it when, after doing full justice to his mission for many 
his people chose the path of deviation, rebellion, disbelief and obstinac; 
and persisted in it until they had reached a point of no return, of which 
Allah informed him thus, 'And it was revealed to NGh that none of your 

people would ever believe except those who have already believed -- 
[11:3611. This situation made it clear to him that his people would definitely 
and certainly die in the state of disbelief. So he prayed for their final 
destiny to overtake them sooner and destroy them. 

41 ,j: 9' 1;;; 'I$ IG , , L& (Because of their sins 

they were drowned, and then admitted into the Fire. So they found no 
helpers for them besides Allah ..... 71:25). The 'sins' referred to here are 
unpardonable sins of 'kufr and shirk'. They were drowned in water and 
emerged in fire, an opposing punishment which is not impossible for 
Divine power. Obviously, the 'fire' mentioned in the verse does not refer to 
the fire of Hell, but refers to the fire in the realm of 'Barzakh' (the 
existence between the worldly life and the life of the Hereafter). The 
Qur'an speaks of the fire in the realm of 'Barzakh'. I t  is evident that 
Sayyidna X h ' s  m\ people will be punished in Hell-Fire in the Hereafter 
after resurrection and accounting for their deeds. 

Qur5n Confirms Punishment in the Grave 
The verse under comment confirms that people will be punished in the 

realm of Barzakh, usually referring to the period of stay in the grave. 
This further proves that, since the evil-doers will be punished in the 
grave, the righteous believers will also be rewarded and blessed with 
favours. Authentic and successively transmitted ahadith report about the 
reward and punishment in the grave so abundantly and clearly that its 
reality cannot be denied or rejected. Therefore, there is a total agreement 
of the  Ummah on this  issue; and belief in  i t  is  the  symbol of 
Ahl-us-Sunnah wal-Jama'ah. 

Alhamdulillah 
The Commentary on 

SGrah Kh 
Ends here 
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Siirah Al-Jinn 
(The Jinns) 

This Siirah is ~ a k k i .  It contains 28 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 28 
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Say, "It has been revealed to me that a group from Jinn 
has listened (to the Qur'Zn), and said (to their people), 
'Indeed we have heard an amazing Recital (Qur'Zn) [I] 
that guides to the right way, so we have believed in it, 
and we will never associate a partner with our Lord.' [2] 
and (then the Jinns started talking to each other) that 
exalted is the Glory of our Lord; He has taken neither a 
wife, nor a son, E31 and that the fools among us used to 
attribute to Allah extremely wrong things, [41 and that 
we thought that the humans and the Jinn would never 
tell a lie about Allah, (therefore, we had followed them 
in shirk under this impression), [5] and that some 
people from human beings used to seek refuge with 
some people of the Jinn, and thus they increased them 
(the Jinns) in arrogance, [6] and that they (humans) 
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thought as you (0 Jinns) thought that Allah would 
never resurrect anyone, [71 and that we sought (to 
reach) the sky, but we found it filled with stern guards 
and flames, [B] and that we used to sit at places therein 
to listen; but if one will (try to) listen now, he will find 
a flame in ambush for him, [91 and that we do not know 
whether it is a bad end that is intended for those on 
earth, or their Lord has intended for them a right thing, 
[ lo ]  and that some of us are (already) righteous, and 
some of us are otherwise, and we were on different 
ways. [ I l l  And that we have now believed that we can 
never frustrate Allah on the earth, nor can we baffle 
Him by escape, [I21 and that when we heard the Guiding 
Discourse, we believed in it; so if one believes in his 
Lord, he will have no fear of either any curtailment (in 
his reward) or any excess (in his punishment), [I31 and 
that some of us are Muslims, and some of us are unjust; 
so those who submitted to Islam have found out the 
right path, [I41 As for the unjust, they have become 
firewood for Hell!' [I51 

"(And it is also revealed to me) that if they (the people 
of Makkah) had stood firm on the (right) way, We would 
have supplied water to them in abundance, [I61 so that 
We test them thereby; and if one turns away from the 
remembrance of his Lord, He will thrust him into a 
severe torment, [I71 and that maszjids (mosques) belong 
to Allah; so, do not invoke anyone along with Allah, [I81 
and that when Allah's slave stood invoking Him, they 
almost rushed on him in crowds." [I91 

Say, "I invoke my Lord, and do not associate with Him 
anyone." [201 Say, "I possess no power to cause you any 
harm or bring you to a right way." [21] Say, "No one can 
ever save me from Allah, and I can never find a refuge 
save with Him. [22] However, (I have been given 
mandate) to convey (commands) from Allah, and His 
messages. And the one who disobeys Allah and His 
Messenger, for him there is the fire of Hell, wherein 
they will live forever. [231 (And the disbelievers will 
continue to deny the truth and mock at it) until when 
they will see what they are promised, they will know 
whose supporters are weaker, and whose numbers are 
less. [241 Say, "I do not know whether that which you 
are promised is near, or my Lord has appointed for it a 
distant term. [251 (He is the) Knower of the Unseen. So 
He does not let anyone know His Unseen, [261 except a 
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messenger whom He chooses (to inform through 
revelation), and then He appoints (angels as) watching 
guards before him and behind him, (so that devils may 
not tamper with the divine revelation,) 1271 so that He 
knows that they (angels) have conveyed the messages of 
their Lord. And He has encompassed all that is with 
them, and has comprehensive knowledge of every thing 
by numbers. [281 

Commentary 
preliminary Remarks 

I t  seems necessary to know a few facts before the start  of the study of 
the SGrah, which are as follows: 

Fact [ l l  
Before the advent of the Holy Prophet $& the devils used to go up 
to the heavens and eavesdrop on the conversations of the angels. 
After his advent, they were pelted with a piercing flame if they 
at tempted to go u p  and  eavesdrop. It i s  mentioned in  Siirah 
Al-AhqZf that  a group of jinn went up to the Holy Prophet $&$ to 
investigate the reason for this new phenomenon. 

Fact [21 
It was customary in  the Days of Ignorance t h a t  when people 
halted in a jungle or valley in the course of a journey, they uttered 
the following words: 

LA? 2 3 CS~lgJI \La >!j+! j ~ \  

"I seek refuge in the leader of this valley from the foolish 
mischief-makers of his nation" -- 

believing that the leader of the valley ( a  Jinn) would protect them. 

Fact [31 
A terrible famine held Makkah in its grip for several years as a 
result of the Holy Prophet's $& prayer. 

Fact [41 
When the Holy Prophet $$$ called the pagans towards Islam, they 
opposed him tooth and nail. The first two incidents are taken from 
Tafsir Durr ManthGr and the last two incidents are taken from 
Tafss Ibn Kathir. 
c." a ' '  

31 , . p; (...a group from Jinn.. ..72:1). The word nafar is used for a 
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group consisting of three to ten people. The Jinn referred to here are said 
to be a group of nine Jinns from a place called Naebh. 

Reality of Jinn 
Jinn is one of the Divine creatures. They have body and soul. They, 

like human beings, have intellect and senses, but they are hidden from 
human eyes. This species of creation is called 'Jinn' because it literally 
means 'hidden' or 'invisible'. They, like human beings, are created from 
the four primal elements: dust, water, air and fire, but the element of fire 
predominates in them, whereas in man the element of dust predominates. 
They, like human beings, are males and females; and they, like human 
beings, marry and procreate. Apparently, the word shaitEn [pl. shayEtk1 
'Satan' refers to the 'arrogant mischief-making Jinn'. The existence of 
Jinn and angels is established by conclusive and incontestable evidence in 
the Qur'iin and Sunnah, the denial or rejection of which amounts to 
disbelieving the Qur'Zn. [Tafsir Mazhari]. 

3 ,  , >' ,' 
&! $ Say, (It has been revealed to me ..... 7 2 1 ) .  This shows that 

the Holy Prophet $& did not see the group of Jinn who heard him recite 
the Qur7Zn. Allah informed him by the revelation of Siirah Al-Jinn. 

Circumstances of Revelation 
SayyidnZ Ibn 'AbbZs & narrates, as recorded in Sahih of ~ukhZG, of 

Muslim, and in Tirmidh? and other collections, that Allah's Messenger $$$ 
did not by deliberate design make the Jinn listen to the Qur'Zn, nor did 
he see them. The true story is that  the Holy Prophet $&, with his 
Companions, was going to the marketplace of 'UkEz. This incident took 
place at a time when the devils were barred from going to the skies and 
eavesdropping on the conversations of the angels by being pelted with 
piercing flames. When the Jinn realised that they were no longer free to 
eavesdrop, they discussed among themselves that the incident could not 
be coincidental. There must be a genuine reason for that. So they divided 
themselves into groups and each group went in different direction to 
investigate the cause of the new phenomenon. One of the groups arrived 
at  a place called Nakhlah in TihZmah where Hijiiz is situated. At that 
juncture, the Holy Prophet was leading the SahEbah in Fajr ~a1Gh and 
the Jinn had the opportunity to hear the Qur7Zn. When this group of 
Jinn heard the Qur'an, they listened to it very attentively and concluded 
on oath that it was the Qur7Zn that prevented them from eavesdropping 
in the heavens. Then they returned to their fellow Jinns and recounted to 
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them the entire episode, which is mentioned in the following verse: 

C;1 <l$ & <! (. . .and said [to their people], 'Indeed we have heard 
an amazing Recital EQur'Znl.. ..72:1). Allah informed His Messenger about 
the entire incident of the Jinn in the verses under discussion. 

A ~ G  TZlib's Death and the Holy Prophet's Journey to TZ'if 
Most commentators say that after the death of AbG Taib the Holy 

prophet $$% felt lonely, having no friend or supporter in Makkah. So, he 
undertook a journey to Tii'if where he approached Ban6 Thaqif for 
assistance against the hostility and persecution of his people. According to 
Muhammad Ibn IshZq's narration, when the Holy Prophet $$$ arrived in 
TZ'if, he approached the three brothers of Bank ThaqTf. They were 
recognized as the leaders and honorable members of the tribe. The three 
brothers were 'Umair's sons, their names being 'Abd YZlil, Sa'iid and 
~abTb. They had a Quraishite lady in their house. Allah's Messenger & 
invited them to the call of Islam and mentioned about his people's hostility 
and persecution and asked for help. But they responded very harshly and 
did not speak to him about anything. 

Allah's Messenger saw that  these three people were the most 
respected leaders of Ban6 ThaqTf, from whom he expected a favourable 
response, but he was disappointed. He said to them that if they did not 
wish to help him, they should at least keep his arrival and request for 
help confidential and not tell his people; because if they came to know 
about it, they would persecute him even more harshly. But the oppressors 
did not concede to this either. On the contrary, they let loose on him 
foolish hooligans, slaves and hoodlums, so that they may revile him and 
make violent noises in public places against him. When they made violent 
noises, more hoodlums and young violent criminal elements joined in. In 
order to save himself from the mischief of the hooligans and hoodlums, 
the Holy Prophet $$$ took refuge in a vineyard which belonged to two 
brothers, namely 'Utbah and Shaibah. The brothers themselves were in 
the vineyard at  the time. The hooligans and hoodlums left him and went 
back. The two brothers were watching him, and they also watched how 
violently the foolish people behaved towards him. J u s t  then the 
Quraishite lady, who was in the house of the oppressors, came to the Holy 
Prophets .  He complained to her how her in-laws persecuted him. 

When the Holy Prophet felt a bit settled in the vineyard, he prayed 
to Allah. The wordings of the supplication are unusual and on no other 
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occasion such wordings are  recorded: 

"0 Allah, I complain to you the weakness of my strength and the 
shortage of my options, and lack of respect for me in the sight of 
people. You are the Most Merciful of all, and You are the Cherisher 
and Sustainer of the weaklings. You are my Cherisher. To whom are 
You handing me over? - to a stranger who would attack me? Or to  
an enemy whom You have given control over me (so that he may do 
as he wishes)? If You are not angry with me, I do not care. Your 
caring about me is better (which I pray for). I seek refuge in the 
light of Your blessed Being which dispels all darkness and on the 
foundation of which all matters related to this world and the next 
world are set aright. If You send down Your wrath on us, our task is 
to exert ourselves until we gain Your good pleasure. And there is 
neither strength nor power except through You." [condensed from 
Ma zhari] . 

When  ~ a b l ' a h ' s  sons  'U tbah  a n d  S h a i b a h  s a w  t h i s ,  t hey  fe l t  
compassion for him i n  their  heart .  They called one of the i r  Chris t ian 
slaves, 'Addss by name, and asked him to break a bunch of grapes, place 
it in  a plate and give i t  to that  person and ask him to eat. Complying with 
the  instructions, 'Addas kept  t he  plate of grapes i n  front of t he  Holy 
Prophet $&. He recited bismil-lah 'In the name of Allah' and stretched his 
hand towards it. 'Add& was watching all this and said: By Allah! this 
speech [referr ing to  t h e  formula of basmalah]  i s  no t  used  by t h e  
inhabitants of this city. The Holy Prophet $$$ asked him as  to where he 
was from and what his religion was. He replied that he was a Christian 
and hailed from Nineveh. Then the Holy Prophet $& said to him tha t  this 
means 'you a r e  from the  village of Yiinus Ibn M a t t s  =\. He asked: 
"What do you know about  YEnus Ibn  MattZ." The  Holy Prophet  % 
replied: "He was my brother. He was Allah's Prophet. I too a m  Allah's 
Prophet." At this, 'Add& fell to the Holy Prophet's % feet. He kissed the 

blessed head of the Holy Prophet % and his hands and legs. 'Utbah and 
Shaibah watched the whole incident. One of them said to the other: "I 
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hope he has not set Our slave awry." When 'Addas returned to them, they 
asked him: "What has happened? You were kissing his hands and feet ?,, 

He "My masters, at  this time there is no person better than he on 
the face of the earth. He has taught me something which none other than 

a Prophet can teach." They said: "You miserable wretch, may it not 
happen that this man turns you away from your religion, because your 
*eligion in any case is better than his." When the Holy Prophet $$ was 
completely despaired of Thaqif s assistance, he returned from Ta'if to 
Makkah. On his way back, he halted at  Nakhlah and towards the latter 
part of the night he performed salat-ut-tahaj~ud. The delegation of Jinns 
of Na$bin of Yemen had also gone there. They heard the Qur'Zn and 
embraced the faith. They went back to their people and recounted to them 
the whole incident which Allah has  mentioned in the verses under 
comment. [MazharTl 

A Jinn Companion of the Holy Prophet @$ 
Ibn Jauzi, in his book Sifat-us-Safwah, through his own chain of 

authorities, reports from Sahl Ibn 'AbdullZh & that he saw an old Jinn, 
in a place, who was performing salah in the direction of Ka'bah. He was 
wearing a woolen cloak that looked beautiful on him and in which he 
looked graceful. After he completed his prayer, Sayyidnii S a h l d  greeted 
him. Replying to his greeting, he said: 'You seem to be admiring the 
beauty of this cloak. This cloak is on my body for seven hundred years. I 
have met Holy Prophet 'Is5 w\ in this cloak, and in the same cloak I met 
Holy Prophet Muhammad and I am from among those Jinns about 
whom Siirah Al-Jinn was revealed.' According to the Hadith narratives 
that recount the incident of the 'Night of Jinn',(i.e.the night in which the 
Jinns visited the Holy Prophet $$$ Sayyidnii 'AbdullZh Ibn Mas'iid & was 
with the Holy Prophet g, and the Holy Prophet $$& met the Jinns in a 
valley near Makkah for the specific purpose of inviting them to the call of 
Islam and making them hear  the  Qur'Zn by deliberate design. 
Apparently, this incident occurred after the incident mentioned in Siirah 
Al-Jinn. 'AllZmah KhafZji has said that reliable QZdith confirm that the 
Jinn delegations met the Holy Prophet six times. Thus there is no 
contradiction between the two versions of the incident, because they are 
two separate incidents. The Holy Prophet % was not even aware of the 
incident of the Jinn's coming to him and listening to the Qur'iin that is 



mentioned in  Siirah J inn.  He only learnt about i t  later through 
revelation. This incident happened a t  Nakhlah on his way back from 
TZif. The other narratives from which we gather that the Holy Prophet 
$& met the Jinn by deliberate design in a valley near the city of Makkah 
to preach to them and make them hear the Qur'Zn - is a separate incident 
which took place after that. 

G; !G zj (and [then the Jinns started talking to each other] that 
exalied is  the  Glory of our Lord; .... 72:3). The word j add  means 
'majestylglory' used for Allah. Instead of saying 'jadduhii' with a third 
person pronoun referring to Allah, the attributive name 'rabb' 'Lord' is 
expressly retained which indicates the exalted position of Allah. The 
Being who is the Cherisher and sustainer of His creation must, of 
necessity, occupy the lofty position. Commentators have discussed the 
grammatical conjunctive construction 'wa annahii' at  length in this verse. 
It might be of no interest to the general readers. 

... and tha t  the fools among us used to attribute to Allah 
extremely wrong things, and that we thought that the humans 
and the Jinn would never tell a lie about Allah, [therefore, we 
had followed them in shirk under this impression]. (725) 

The word shatat means 'vile words, extravagant or exorbitant or 
enormous lies'. The word also means 'to transgress or act wrongfully, 
unjustly or exceed the legitimate bounds'. The believers from amongst 
Jinn used to put forward their excuse for being involved in disbelief and 
idolatry thus: The foolish people from amongst their nation uttered vile 
slander against Allah, whilst they did not think it possible for a human 
being or a Jinn to impute a lie to Allah. They were thus far caught up in 
the foolish people's vile words and committed kufr and shirk, but they had 
now heard the Qur'Zn and the reality had later opened up. 

(...and that some people from human beings used to seek refuge 
with some peoples of the Jinn, and thus they increased them 
(the Jinns) in arrogance, [72:6It 

This verse describes the situation that it was customary for people in 
the Days of Ignorance that when they halted in a valley in the course of a 



journey, they sought refuge in the Jinn leader of that valley from the 
foolish mischief-makers of his nation believing that the leader of the 
valley will protect them. This made the Jinn think that they are better 
than human beings. That is why, they seek refuge in their leader but this 
increased the wickedness of the Jinn. 

s f i '  Ibn 'Urnair's & Islam on account of the Jinn 
MazharT cites in his Tafsir that  i t  is reported in Hawatif-ul-Jinn 

through his chain of narrators on the authority of Sayyidna Sagid Ibn 
Jubair & that the Holy Prophet's $#$ Companion R5fig Ibn 'Umair & 

an incident of his embracing the Islamic faith, thus: 

'One night I was travelling in a desert. Suddenly I was overcome by 
sleep. So, I alighted from my camel, and before I went off to sleep I 
uttered the following formula in keeping with the custom of my people: 

>I G . ~ ~  + FJIUI JI 

"I seek refuge in the leader of the Jinn of this valley from the 
foolish mischief-makers of his nation." 

I saw in my dream that there is a sword in a person's hand who wants 
to place it on my camel's chest. I woke up in a shock and looked around in 
all directions, but found nothing. So, I said to myself that this was some 
Satanic nightmare. It was not a true dream and fell back into deep sleep 
and became completely oblivious to my surrounding. I experienced the 
same dream again. I got up and looked all around the camel, but found 
nothing. This time, however, I found the camel shivering. I went back to 
my place and slept away and saw the same dream. I awoke and found my 
camel tossing about restlessly. Then I saw a youngster in whose hand was 
a weapon. This was the same person whom I had seen attacking the 
camel the first time. I saw he was holding the hand of an old man who is 
stopping him from attacking the camel. Jus t  then three wild zebras 
appeared. The old man said to the youngster, 'Choose any one of these 
zebras, and let go this man's camel.' The youngster took one of the zebras 
and took leave. The old man then looked at  me and said, 'You fool, when 
you seek refuge in a valley, and you fear any danger from the jinn or 
devils, recite thus:' 

5 
d>lJ1 IA Jp p L GJ 4U4 j ~ l  

"I seek refuge in Allah, the Lord of Muhammad, from the 
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horrors of this valley. Do not seek refuge in any Jinn because 
that time is gone when human beings used to seek refuge in 1 
Jinn."' 

I asked him who that person was. He replied that he was the Arabian 
Holy Prophet g, neither eastern nor western. He was raised with his 
Prophetic mission on a Monday. I asked him where he lived. He replied 1 

that he lived in Yathrib which is an area where dates grow abundantly. 
As soon as the morning dawned, I set for Madhah and urged my mount 
to move faster and faster until I reached Madhah.  When the Holy 
Prophet $& saw me, he recounted to me the entire episode before I could 
tell him anything. He invited me to the call of Islam and I embraced the 
Islamic faith. 

Having narrated this story, Sayyidniii Sa'id Ibn Jubair & said that 
- * a &  '2% the following verse was revealed in this connection. ;jl J 

/ > !>> ,  31 , - J JL;, o j i 3  (and that some people from human beings used to seek 
+ ,, 

refuge with some people of the Jinn.. . ..72:6) 

,. ,, 5 &; 12, -, Ljr 3 I&$ U L1; (...and that we sought [to reach] 
the sky, but we found it filled with stern guards and flames .... 72%). The 
word sama' is used in two different senses: 'sky' as well as 'cloud'. It would 
appear that here the word is used in the latter sense. 

I 

The Jinn Used to Go only up to the Clouds to Eavesdrop, Not to 
the Sky 

The Jinn and the devils used to go up to the sky means that they used 
to go to the 'clouds', take up positions there to sit and eavesdrop. The proof 
of this is found in Sahih of BukhiiiG on the authority of Sayyidah 'A'ishah 
&p hl dJ who reports: 

j d&l j Ji; dl J& 4, ci;ir A1 J,o dl JyJ csc. 

&I &$I ( j j L . 5  $ U I  2 '&A GJl,aylJi5 + L J l 9  

.(&& ji) @ + & I  &S 2 j.4.i &?b dY& 

" I have heard the Messenger of Allah say that the angels 
descended in the 'anan of sama' meaning the 'cloud'. There they 
discussed the decisions Allah has issued in the sky. The devils 
listened to their private conversations without them knowing 
about it and passed the information to the soothsayers, mixing 
it with a hundred lies from their side."' [Mazhari]. 

A narration is recorded in Sahih of BukhSrT on the authority of 
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saYyidnZ Abii Hurairah & and in Muslim on the authority of Sayyidng 
Ibn 'AbbZs & to the following effect: 

When Allah issues an order in the sky, the angels flap their wings in 
to obey the order. When the issuance of the order is over, they 

discuss among themselves. The devils eavesdrop on this discussion, and 
pass the information to the soothsayers, admixing it with many lies. 

This Had:th apparently contradicts the narration of Sayyidah 'xishah 
lp hi pJ but in actual fact, there is  no conflict between the two 
narratives. This narrative does not prove that the devils go inside the sky 
to eavesdrop. Probably, when the order is issued in the first instance by 
Allah, it filters down to the angels from the upper level to the lower level, 
until the angels come down to the cloud where they discuss it. The devils 
steal the information from here as mentioned by Sayyidah 'Eishah hl pJ 
lp [Mazha~1. 

At any rate, before the advent of the Holy Prophet $& the Jinn and 
devils had free access to the heavenly information. They used to position 
themselves in the cloud and eavesdrop on the conversations of the angels 
and pass the information to the soothsayers. At the advent of the Holy 
Prophet $&, there arose the need to protect the heavenly revelation. As a 
result, the access of devils to the upper region was stopped in such a way 
that if a devil attempted to go up, he would be repelled by piercing flames. 
This was the new phenomenon that excited the curiosity of the devils and 
Jinn and, dividing themselves into groups, they went to the east and to 
the west to investigate. One of the groups arrived a t  a place called 
Nakhlah where its members heard the Qur'Zn and embraced the faith of 
Islam as mentioned in Siirah Al-Jinn. 

Meteors Existed Since the Inception of Time, but were not Used 
to Repel the Devils before the Advent of the Holy Prophet B. It 
happened only after his Advent 

A doubt that may arise here is that the existence of Meteors, which in 
common parlance are called inqidad-ul-kaukab the 'falling stars', is not a 
new phenomenon. This verse, however, indicates that they showed up to 
repel the devils as if they are new-age phenomena of the Holy Prophet 
$!$. Tn response, it may be stated that there is no denying that the meteors 
did exist since the inception of time and space before the advent of the 
Holy Prophet $&, and that  there is no contradiction between what 
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humanity experienced since the beginning of the world, scientific 
explanations and the Qur'Znic statement. Philosophers and scientists 
explain that  the meteors may originate from the earth or stars or 
disintegrating planets, and wander in space at  enormous speeds and fall 
to the earth. Some fiery matter may arise from the surface of the earth 
and heat up at  some point, or the speed of the meteors makes them glow 
and burn, or a flame emits from a star - and this may have habitually 
continued ever since. These flames, however, were not used to serve a 
particular purpose before the advent of the Holy Prophet B; they were 
merely a natural phenomena. After the advent of the Holy Prophet $&, 
meteoric flames were used to serve the purpose of shooting the devils if 
they attempted to go up and listen furtively the conversation of the , 

angels. See also Ma'arifulQur511, Vol. 5/pp 303-305, under [15:17-181. 
' , . > > a , ,  ,.,>* , , / >  3 $,, ,, , 6, 

l*jJ WJ 'bl ~1 $;:I yj w; *ljl $1 3 , i i Y  LiJ (and that we do not know 
whether it is a bad end that is intended for those on earth, or their Lord 
has intended for them a right thing, .... 72:10). The Jinn and devils were 
barred from having access to heavenly news. In this case it would be a 
punishment for the inhabitants of the earth. However, if Allah intends 
them to be rightly guided, He has barred the Jinn and Satan from having 
access to the heaven, so that they do not interfere with Divine revelation. 
Therefore, they expressed their reservations about this to the effect that 
they had no idea as to whether it was a bad end that was intended for the 
inhabitants of the earth or whether Allah intended them to be rightly 
guided. 

+,. / 5  A& $ +. > d  , ,- 
L J Y J  , .> , 'b3 ;,Oj (...SO if one believes in his Lord, he will 

have no fear of either any curtailment [in his reward] or any excess [in 
his punishment]. . .72: 13). The ward bakhs, with bE' carrying fat ha] and 
khE' carrying sukiin, means 'to reduce the right' and the word rahaq 
means 'disgrace'. In other words, anyone who believes in Allah need fear 
neither curtailment in the reward of his good deeds, nor disgrace by 
excess in his punishment in the Hereafter. 

' , , L /  ,,,, / / . *  
$1 , I,*- % & -1 zij (...and that musZjid (mosques) belong to 

Allah; so, do not invoke anyone along with Allah .... 72:18). The word 
masZjid is the plural of masjid.  Here the word, could be taken in its 
popular sense, that  is, mosques or places of worship dedicated for the 
performance of prayers. In this case, i t  would mean that  all mosques 
belong to Allah, dedicated to His sole worship and therefore we are not 



permitted to call on anyone else besides Allah, like the  Jews and 
christians commit shirk in their places of worship. In sum, the mosques 
must be kept clear of a11 false beliefs and vile deeds. 

The word masajid could also have another sense. I t  could be the 
plural of masjad, with the letter jim carrying fath, in which case it would 
be masdar mimi 'infinitivity' a ~ d  mean 'to prostrate or prostration'. The 
verse in this sense would signify that worship is reserved exclusively for 
Allah. It is not permitted to prostrate to anyone, because if he calls on 
anyone else for help, it is as though he is prostrating to him which must 
be avoided. 

Ruling 
By common consent of the scholars, prostration to anyone other Allah 

is totally forbidden. According to some scholars, it is tantamount to 
kufrl shirk. 

(Say, "I do not know whether that which you are promised is 
near, or my Lord has appointed for it a distant term. [He is the1 
Knower of the Unseen. So He does not let anyone know His 
Unseen.. ..72:25-26) 

The non-believers demanded that the Holy Prophet $& should show 
them the exact time and date when the Resurrection will occur. In verse 
[25] he is enjoined to say to them that i t  was not for him to say when the 
threatened punishment would come, but come it must. Verse [261 is the 
proof of the preceding verse. The Holy Prophet $$$ does not know whether 
the promised day is close or whether a longer time is appointed for it, 
because Allah alone is the knower of the Unseen. That is His exclusive 
characteristics, and therefore He does not divulge His Unseen to anyone. 
The definite article alif lam in al-ghaib 'the Unseen' is grammatically 
referred to as alif lam for istighr* lil-jins 'the article encompassing and 
indicating the entire genus' [as stated in Riih with reference to Radil, 
that is, He is Omniscient - knowing every species of the Unseen and all 
genera of the Unseen. In  the  idzfah [possessive case] construction 
gha ib ih i  'His Unseen', the possessive pronoun refers to 'Allah' and 
reinforces His predominance over the  Unseen. Allah's knowledge 
comprehends and encompasses every infima species [species of species] 
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and every summum genus [genus of general of His creation. This is a 1 
specialized attribute of Allah. He does not divulge His Unseen to anyone 1 
indiscriminately, so that he may store and retrieve the secrets of the 
unknown world as and when he wishes. 1 

The purport of the verse under comment is to affirm the totality of 
Allah's knowledge of the Unseen so that He alone is fully aware of every 
particle of His creation, and to negate such total knowledge of the Unseen 
for anyone other than Allah. It was possible that an unintelligent person 
might surmise that the Holy Prophet did not have any knowledge of 
the Unseen - so, how can he be a Messenger? Allah reveals to a 
Messenger thousands of secrets of the Unseen. Anyone to whom no 
revelation comes down cannot be a Prophet or a Messenger. Thus the 
following verse makes an exception: 

(...except a messenger whom He chooses [to inform through 
revelation], and then He appoints [angels as] watching guards 
before him and behind him, [so that devils may not tamper with 
the divine revelation,]. . . .72:27) 

Difference between 'Knowledge of the Unseen' and 'Reports of the 
Unseen Events' 

The exception made here is the response to the doubt raised by 
unintelligent people. The negation of the total knowledge of the Unseen 
does not necessarily entail absolute negation of every unknown secret. 
For the office of risalah, a Messenger needs a certain amount of 
knowledge of unseen things which Allah grants him through revelation. 
When Allah sends down the revelation to His Holy Prophet #$, He sends 
i t  down under His special protection, and is completely secure against 
being distorted or tampered with by devils. First of all, the word rasiil 
[Messenger] determines the type of knowledge granted to a Prophet or a 
Messenger. Evidently, i t  is the knowledge of the sacred laws and 
injunctions in its totality, and of the unseen events according to the 
exigency of time. The next statement states the heavily protected manner 
in which the unseen knowledge is granted. It is sent down through angels 
around whom are posted other angels as sentinels. This explanation 
clarifies the point that the exceptive sentence that affirms the unseen 
knowledge granted to a Holy Prophet CMUJI + and a Messenger is a 
specialized unseen knowledge which is essential and relevant to the 
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proper functioning of a Prophetic office. 

Technically, this 'exception', in Arabic grammar, is referred to as 
istithnZ' munqat? which may be defined as the exceptive sentence in 

&ich the exception is severed from, or wholly different in kind from, the 
general description given before. In this sense, whilst the basic sentence 
negated total Unseen Knowledge in general terms for anyone besides 
Allah, the exceptive sentence does not affirm it .  I t  merely affirms 
specialized acquaintance with some reports of the unseen events which 
the Qur'an frequently describes as anbi4;'ul ghaib, thus, for instance: 

u'! &$ +&j\ & & 
'These are some reports from the unseen [events] which We 
reveal to you. [11:491' 

Some unintelligent people do not grasp the distinction between 
'Knowledge of the Unseen' and 'reports of the unseen events'. As a result, 
they attempt to prove 'total knowledge of the Unseen' for the Prophets of 
Allah, especially for the Last Prophet g. They believe that the Holy 
Prophet s, like Allah, is omniscient - having knowledge of every particle 
of the universe. This is clearly shirk - assigning to the Holy Prophet @ 
the status of Godhead, God forbid! If any person discloses a secret to a 
friend of his, of which no one else has that  piece of knowledge or 
information, such a friend cannot be described as omniscient. Likewise, 
Allah has granted thousands of pieces of information of the unseen world 
through revelation to His Holy Prophets $&$, but it is not true to say that 
they are omniscient. The ignorant laity do not understand the difference 
between the concepts. When they are told that the Holy Prophet is not 
omniscient, they understand this statement to imply that  the Holy 
Prophet [God forbid!] did not have any information about anything 
unseen. No believer in the world ever holds such a belief, nor can he ever 
do so because if anyone does so the whole structure of nubuwwah and 
risZLah would come crumbling down. It is not possible for any believer to 
behave in this way. 

The concluding part of the last verse says: 
#,, 9 ,  @ '  

5& 3( &I; (...and has comprehensive knowledge of every thing 
by numbers .... 72:28). In other words, Allah alone encompasses the perfect 
knowledge of everything and keeps a meticulous count of it. He has the 
knowledge of the exact number of particles in the mountains. He has the 
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knowledge of the exact number of drops in all the oceans of the world. He 
has the knowledge of the exact number of drops in every rain. He alone 
has the knowledge of the exact number of leaves on all the trees in the 
world. Thus i t  is made clear that the totality of the knowledge of the 
Unseen is reserved exclusively for Allah, so that  there should be no 
misunderstanding about the above 'exception' clause. 

The question of the Unseen Knowledge is fully discussed under [27:65] 

Say, "No one in the heavens and the earth has the knowledge of 
the Unseen except Allah." [27:651 

Alhamdulillah 
The Commentary on 

Siirah Al-Jinn 
Ends here 
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STirah Al-Muzzammil 
(The Wrapped up one) 

This Siirah is Makk;, and it has 20 verses and 2 Sections. 

(f]? ya> 4 p 
With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1-20 
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0 you wrapped up in clothes," [I]  stand at night (for 
prayer) except a little [21 half of it, or make it a little 
less, [31 or make it a little more; and recite the Qur'Zn 
clearly with tart2 (in a distinct and measured tone). [41 
We are going to send down to you a weighty discourse. 
[ 5 ]  Truly, rising by night (for prayer of tahaiud) is the 
most effective way to subdue (one's self) and to make 
speech more upright. [61 Surely, in daytime, you have a 
lengthy work to do. [71 And remember the name of your 
Lord, and devote yourself to Him with exclusive 
devotion. [81 He is the Lord of the East and the West; 
there is no god but He; so take Him for (your) Guardian. 
[91 And bear patiently what they say, and part with 
them in a beautiful manner. [lo] And leave Me (to deal) 
with the deniers, the people of luxury, and give them 
respite for a while. [ I l l  Surely with Us are fetters and 

* The Holy Prophet $&is addressed in this verse with reference to a particular style 
of wrapping hiy,self in his clothes. The first event of this kind occurred when the 
Holy Prophet &!$ received first revelation in the cave of HirZ'. Being his first 
experience, he felt it very hard, and was caught by, a shivery cold, and once he 
reached home, he asked his blessed wife Khadijah to wrap him in a blanket 
which she did. Some narrations have reported another event: When the Holy 
Prophet $& was accused, by the pagans of Makkah, of being a magician who 
separated between friends, he felt aggrieved, and wrapped himself in his clothes 
out of grief. Addressing him with reference to these events is a loving style 
adopted by Allah Ta'ala to console him. (Muhammad Taqi Usmani) 
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flaming fire, [I21 and food that chokes, and a painful 
punishment, 1131 on the Day when the earth and the 
mountains will quake, and the mountains will turn into 
a slipping heap of sand. C141 We have sent to you a 
messenger, as a witness over you, just as We sent a 
messenger to Fir'aun (the Pharaoh). [I51 Then, Fir'aun 
disobeyed the messenger; so We seized him with a 
severe seizure. [I61 So, if you disbelieve, how will you 
save yourself from a day that will turn the small boys 
into grey-headed old men, [I71 whereby the sky will 
burst apart. His promise has to be fulfilled. [18] Indeed, 
this is a reminder; so let anyone who so wishes, adopt a 
way to his Lord. [I91 

Your Lord knows that you stand (in prayer) for nearly 
two thirds of the night, and (at times) for half of it, and 
(at times) for one third of it, and (so do) a group of 
those who are with you. And Allah measures the night 
and the day. He knows that you cannot do it regularly, 
therefore He turned to you in mercy. Now, recite as 
much of the Qur'Zn as is easy (for you). He knows that 
some of you may be sick, and others travelling in the 
land, seeking the grace of Allah, and yet others fighting 
in Allah's way. Therefore, recite as much of it as is easy. 
And establish ~al i ih ,  and pay zakiih, and advance to 
Allah a goodly loan. And whatever good you will send 
ahead for your own selves, you will find it with Allah 
much better in condition, and much greater in reward. 
And seek forgiveness from Allah. Indeed Allah is 
Most-Forgiving, Very-Merciful. [201 

Commentary 
'0 you wrapped up in clothes L73:ll'. The word muzzammil 

literally means 'one wrapped up in  clothes' and i t s  near-synonym 
'muddaththi r '  comes in  the  next SGrah. The Holy Prophet  is  
addressed in this verse with reference to a particular style of wrapping 
himself in his clothes. The first event of this kind occurred when the Holy 
Prophet $& received first revelation in the cave of HirZ. Being his first 
experience, he felt i t  very hard, and was caught by a shivery cold, and 
once he reached home, he asked his blessed wife Khadijah k hi &J to 
wrap him in a blanket which she did. A detailed account of this event is 
reported by BukhZri in the very first chapter of his book. Then the 
revelation stopped for some time. Speaking of this temporary break in the 
revelation [termed as fatrat-ul-wahyl, SayyidnZ JZbir & reports that the 
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Messenger of Allah $!$ said in his narrative: 

"Whilst I was walking along, I heard a voice from heaven and I 
raised up my eyes. Lo! The Angel that had appeared to me in 
HirZ was sitting on a chair between heaven and earth, and I 
was struck with awe on account of him and returned home and 
said, Wrap me up, wrap me up [zammiliint zammiliina. Then 
Allah revealed the first five verses of SErah Al-Muddththir 
(chapter 74)." [Bukhag and Muslim] 

According to this narrative, the Holy Prophet $& is affectionately 
addressed as '0 you, enveloped in a mantle,' whereas in this SErah he is 
addressed as '0 you wrapped up in clothes'. Both forms of address are 
used affectionately and endearingly to console him. The latter title of 
address 'muzzammil' as i t  appears in this SGrah could probably be 
connected to another incident (referred to in the footnote) but i t ,  
nonetheless, shows deep love and affection for the Holy Prophet $&. 
ERiih-ul-Ma'an;]. Having addressed him with this special title, the Holy 
Prophet $& is told in the following verses that praying to Allah in the 
stillness of night [~alat-ut-tahajjudl will prepare him for the heavy task 
entrusted to him. Some details of the night-prayer have also been set out. 

Injunctions Pertaining to Saliit-ut-TahMud and its Abrogation 
Reading into the titles muzzammil and muddaththir a consensus of 

scholarly opinion assigns the revelation of this Surah to the earliest period 
when the five daily prayers had not become obligatory. They were 
prescribed on the night of Holy Prophet's $& Ascent to heavens. [mi'rzj]. 

ImZm Baghawi I j w  hl -J s,ays, on the basis of Ahadith reported by 
Sayyidah 'lil'ishaki Siddiqah L p  dl dJ and others, that 'night-prayer' was 
compulsory for the Holy Prophet $& and the entire Muslim community 
until the five prayers were not prescribed. 

This verse not only prescribes the night-prayer but it also prescribes to 
stand up in prayer from at  least one quarter of the night, because the 
verse under comment basically commanded to stand up all night to pray 
except a little portion of it. 

ImZm Baghawi ~ j r *  -J says, on the basis of narration ofAhiidith, 
that the Holy Prophet % and the noble Companions &, in compliance 
with this command, spent the major portion of the night in tahaj~ud, so 
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so that their feet would swell and this exertion caused hardship and 
difficulty to them. This situation continued for a year. After that, towards 
the end of the Surah, the following injunction was revealed: 

J' , r$ ,' . , J,' ' 
4Aa+"L\,$>G 

'...Therefore, recite as much of it as is easy-[73:20It 

It repealed the obligation of staying up for a long time, and granted 
them concession and permission to stay up for prayer as much as they 
could easily manage. This is transmitted by Abu DZwGd and Nasa'i on the 
authority of Sayyidah 'Eishah + hi pJ. SayyidnZ Ibn 'AbbZs & says 
that when the five prescribed prayers became obligatory on the night of 
mi'rljj, the obligatory nature of tahajjud was abrogated. It was, however, 
retained as sunnah, because the Holy Prophet $#&$ performed it  most 
regularly. Most of the blessed Companions & were regular with their 
tahaj~ud as well. [MazharT] Let us now analyze the wordings of the verses. 

*@ $! $1 4 'stand at  night (for prayer) except a little-[73:211. The word 
al-lail with the definite article 'all connotes 'the entire night', signifying 
that he should stay up the whole night for prayer except a little portion of 
it. As the word 'little' is indefinite, the verse further clarifies: 

& $14'4&; 'half of it, or make it a little less, [31 or ki;. ijji make it 
a little more [73:411. This is explicative of the exception 'except a little'. A 
question may be raised here that 'a little' cannot be 'half. The answer is 
that the earlier portion of the night is spent in the prayer at  maghrib and 
'isha'. 'Half then refers to the half of the rest of the night. Its total in 
relation to the whole night amounts to 'a little'. The verse permits to 
reduce it a little less than half and it also permits to add to it a little more 
than half. Thus it was compulsory to stay up at  least for a little over one 
fourth of a night for prayer. 

$5 $,,; I.. .and recite the Qur'iin clearly with tartil (in a distinct 
and measured tone). [73:4]'. The word tart2 , according to ImZm Raghib as 
explicated in al-MufradEt, originally means 'to put together and arrange 
well the component parts of a word and speech and make it distinct'. The 
purport of the verse is to say that the Qur'Zn must not be recited in haste, 
but in a leisurely manner, distinctly, deliberately and in well-measured 
tone. At the same time, i t  is necessary to reflect on its meaning and 
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message. [Ma~haril. The clause wa rattil is grammatically conjoined to 
qumil lail and signifies what is required to be done in tahajjud prayer. 
Although i t  comprises many components like tasbih, rukii' (bowing), 
sujud (prostration) and so on, the verse indicates tha t  the basic 
component of prayer is recitation of the Qur'Zn. The authentic Traditions 
bear testimony to the fact that the tahajjud prayer of the Holy Prophet % 
used to be prolonged very much. The noble Companions and their pupils 
followed the same pattern. 

Ruling [I] 
The verse under comment clarifies that the recitation of the Qur'Zn is 

required to be with tart2 [distinct recitation in well-measured tone]. The 
Holy Prophet's % recitation fulfilled the requirements of tartil. Some 
people inquired from Sayyidah 'Umm Salamah l+.s hi dJ about the Holy 
Prophet's $&$ recitation of Qur'Zn in night-prayers. She emulated his 
recitation in which every single letter was clear and distinct. [Tirmidh;, Abii 

DZwGd, Nasa'i - as quoted by Mazharil. 

Ruling [2] 
Tartil includes slow rhythmic recitation and beautification of the voice 

while reciting. SayyidnZ AbG Hurairah & narrates that the Messenger 
of Allah said: "Allah does not listen to any recitation as much as he 
listens to the recitation of a Prophet who recites with a beautiful voice." 
[Ma~has]. 

SayyidnZ 'Alqamah & saw a person reciting with a beautiful voice 
and he exclaimed: 

>!, a'!$/ JJ d.d 
"He has recited the Qur'an with tartil: May my parents be 
sacrificed to him!" [QuriubT]. 

In short, tart2 basically signifies that the letters and the words must 
be pronounced clearly and distinctly that will help understanding the 
Qur9Zin, and paying due care to its meaning. Hasan al-BaSri ;lL hl -J 

reports that Allah's Messenger % passed by a person who was reciting a 
verse of the Qur'Zn and weeping. He said to the people, 'Have you heard 
of the command of Allah' $2 5\31  $;; '...and recite the Qur'Zn clearly 
with tart2 (in a distinct and measured tone). [73:411? This is tart2 which 
this person is doing. [QuflubTI 
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3kd .., $3 $ c! ('We are going to send down to you a weighty 
discourse ... 73:5)' The word thaqil means 'heavy' and the phrase 
discourse' refers to the Qur'an, because the Qur'anic teachings of lawful 
and unlawful are permanently binding and carrying them out is the 

task for human nature, except those for whom Allah makes it 
easier. According to oft-quoted Ahiidith, whenever a revelation descended 
upon the Holy Prophet g, he went into a trance and felt a peculiar 
sensation, so that even on an extremely cold day drops of sweat fell from 
his forehead, and he felt his body has become heavier. The Qur'Znic 
revelation being 'a weighty discourse', his paroxysm was due to this 
sensation. If the Holy Prophet $& received revelation while he was on his 
riding animal, it would begin to move the bottom of its neck intensely. 
[BukhZs and others]. 

The verse under comment prescribes tahajjud prayer on man, so that 
he may become accustomed to the difficulty of waking a t  night. This is a 
struggle against excess sleep and comfort of the carnal self. This exercise 
will make it easier to abide by the injunctions contained in the 'weighty 
discourse', that is, the Holy Qur'Zn. 

$ @i ;! ('Truly, rising by night [for prayer of tahajjud] is the most 
effective way to subdue (one's self) and to make speech more upright .... 
73:6). The word n&hi7ah, on the grammatical measure of 'Gfiyah, is an 
infinitive noun which signifies 'to rise by night for prayer'. Sayyidah 
'xishah + hi p, said that n&hiJat-ul-lail means 'to rise by night for 
night-prayer after sleeping'. According to this definition, nGhi'at-ul-lail 
refers to tahaj~ud prayer. Furthermore, the word tahajjud itself, literally, 
means 'to sleep at  night and then wake up to perform the prayer'. Ibn 
KaisZn LJLi hl -J has said that prayer at  the later part of the night is 
called nGhi7at-ul-lail. Ibn Zaid LJLi dl -J says that performing prayer 
at any part of the night is n%hi7at-ul-lail. Hasan al-Bas6 SLi dl -J 

says that any prayer after the 'Isha' prayer is nGhi7at-ul-lail. Ibn AbT 
Mulaikah ;iLi dl -J says that he asked SayyidnZ Ibn 'Abbss and Ibn 
Zubair & about the meaning of n%hi7at-ul-lail, they replied as follows: 
Ul; &$I (The entire night is n&hi7ah." - Mazhari) 

There is no conflict in these interpretations. The point is that  the 
terms nGhi7ah of the night and qiyam of the night are general, and may 
refer to any hour of night. Thus the two terms apply equally to 
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performing night-prayer in any part of the night, especially the one 
performed after 'Isha' prayer as explained by Sayyidnii Hasan al-Bay: I 

;jr* hi -J. However, the constant practice of the Holy Prophet B, that of 
the overwhelming majority of the Companions and their pupils, and that 
of the righteous predecessors of the 'Ummah was that they performed this 
prayer in the later part of the night after waking from sleep, and i 
therefore i t  is more virtuous, more meritorious and attracts more 
blessings. Performing any nap  [voluntary] prayer after 'Isha' prayer 
fulfills the sunnah requirement of nashi'ah of the night and qiyam of the 
night. 

Ej kii 2 (...is the most effective way to subdue (one's self) and to 
make speech more upright.. . 73:6). The word wat'an, with the letter waw 
carrying fath [=a], is an infinitive which means 'to subdue' or 'to 
suppress'. Given this meaning, the sense is that this time of night helps 
one to suppress his evil desires and keep them under control. This 
meaning is adopted by MaulZnZ Ashraf AlI ThZnaw? gr* hl -J, and the 
translation of the text is based on this interpretation. In another qira'ah 
(version), however, the word is pronounced 'wita'an'. It is an infinitive 
that means 'to conform'. On another occasion in the Qur'Zn, we come 
across the following verse wherein a verb derived from this root is 
contained. The word in that verse is used in the same sense, thus: 

I.. .so tha t  they may conform (only) to the number of what Allah 
has  sanctified - [9:3711 

Leading authorities on Tafss, like Ibn Zaid and Ibn 'AbbZs &, have 
interpreted the word in the same sense here. Ibn Zaid & said that  
getting up in the night for prayer is the most effective means of making 
the heart, eye, ear and tongue to mutually correspond and conform. Ibn 
'AbbZs & said that the phrase means that during this time there is the 
closest degree of conformity and harmony between the ear and the heart. 
This is because there is no noise at the time of night when most people are 
asleep and one will not be disturbed as one is during the daytime. At 
night time when the tongue recites the Qur'Zn, the ears will be conducive 
to listening to the recitation with due concentration, and the heart will be 
conducive to understanding and considering its meaning and message . 
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619 '* ;y, (And to make speech more upright - 73:6) The word aqw& 

means 'more upright'. The verse signifies that the recitation ofthe ~ ~ ~ , g ~  
is more upright and concentrated, because during the night there are no 

and commotion to distract the heart or the mind. 

In sum, the purport of the verse is to put forward the wisdom 
underlying the injunction of the 'night-prayer' for the common people. 
The preceding verse put forward its wisdom for the Holy Prophet s: 

,pq$,$%;! 
-, 

'We are going to send down to you a weighty discourse.[73:5]'. 

The 'weighty discourse' was concerned specifically with the Holy 
Prophet $& a s  i t  was revealed to him. But for common people, 
Night-Prayer has two characteristics: [I] bringing harmony between the 
heart and the tongue; and [2] peace of mind - making it easier to recite 
the Qur'Zn. 

$& i. 4 2 3 5) (Surely, in daytime, you have a lengthy work to 
do.. . 73:7). The word sabhun, literally means, 'to flow, walk or move about' 
from which we also get the sense 'of swimming in the water' because 
when a swimmer swims in the water, he moves about in it freely without 
any obstruction. Here the word signifies 'long chain of engagements in 
the day' which refers to multifarious duties to be performed with alacrity, 
such as educating the people, preaching to them, reforming humanity, 
performing domestic chores, discharging social responsibilities and moving 
about to many other tasks and obligations . 

The current verse explicates the third point of wisdom as to why 
night-prayer was enjoined. This relates both to the Holy Prophet $& and 
the general body of the Muslim community. During the day the Holy 
Prophet $!$ as well as other people have a long chain of engagements for 
which they disperse and move about as  explained in the foregoing 
paragraph. As a result, i t  is difficult for them to concentrate on their 
worshipping activity. The night should be reserved for this purpose. A 
person should sleep according to his need and perform his night-prayer as 
well. 

A Special Note 
Jurists have said that the verse under comment confirms that scholars 




